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In the name of Allah The Beneficient, The Merciful and the best of salutations
upon our Master Sayyidina Muhammed (SAW). I am indeed honoured and
humbled to be given the opportunity to write a foreword for this issue of
Islamic Horizons.

Ihsan or Tasawwuf is indeed a vast subject to embrace but its understand-
ing is the beauty and essence of our Din. It is for this reason that those who
strove on the path of Ihsan (the Awliya) are still remembered by the multitudes
of people throughout the world. They gained nearness to Allah by purifying
their inner self and serving humanity selflessly. Allah Almighty reveals in the
Holy Qur’an, “Oh you who believe, become God conscious and be with those
that are the Sadiqin (those that are the truthful ones).” [9:119]

Further discussions and dissertations are indeed needed on this broad but
important topic of Ihsan, where the goal is to “Worship Allah as though you see
Him and if you cannot do this, than verily know, He sees you”. May Almighty
Allah grant us the guidance to read, understand and implement the concept of
Ihsan, which gives us a greater consciousness of Allah and thereby make posi-
tive contributions to society at large.

We commend the authors for their contributions to give us a better under-
standing of Ihsan and we pray Allah (SWT) grant that they are able to continue
such noble work in the future. Insha-Allah, Ameen.

Maulana Qutbuddin Kagee continues to play a vital role in the affairs of the community around the
Habibia Musjid. He is a trustee of the Musjid; he has given many years of sterling service to the Habibia
Madrassah. The Habibia nursery and educare centre exists today largely as a result of his efforts.

In The Name Of Allah, Most Gracious, Most Merciful

Foreword
By Maulana Qutbuddin Kagee



In The Name Of Allah, Most Gracious, Most Merciful

Editorial

All thanks and praises are due to Allah, our Creator, Educator and Sustainer
through whose infinite fadl and karm it has been possible for us to publish the
second issue of this humble publication. We seek our inspiration to do so from
the noble example left behind for us by our illustrious forebears. They were not
merely interested in having a superficial attachment to Islamic values. They
strove to impart to us something of its inner beauty and grace.

We have committed ourselves through the medium of this publication to
promote a better understanding of the Islamic concept of Ihsan. We fervently
believe that in our present context this is a dimension of our beautiful din which
has been sorely neglected and for which the world is crying out so desperately.
Our Din has been badly maligned by actions of Muslims themselves in the first
instance. The world is searching earnestly for a way of life that speaks of com-
passion, mercy, tenderness and a humane way of dealing with people of all
persuasions.

We sincerely believe that an Ihsani approach is the best suited model to
remove those veils of misunderstanding, distrust and suspicion which seems to
pervade between believers themselves and between people of different faiths.
An Ihsani approach which recognizes our common humanity (fanafaha fihi mir
ruhihi) is ideally placed for this dialogue as it affirms the one common denom-
inator between all of us.

In recognition of the above mandate this issue of Islamic Horizons pursues
four themes. The first three articles by Shaykh Mahdi Hendricks, Dr. Rafiq
Khan and As Sayyid Shaykh Hazim Abu Ghazalah focuses on widening our
understanding at a theoretical level of what Ihsan is all about. All the authors
make reference to and base their reflections primarily upon our foundational
sources of guidance.
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The contributions by Imam Hassan Walele and Dr. Salie Abrahams look at
how the individual can strive to align him- or herself closer to Allah and the
path He wishes us to follow. Whilst the article on Rajab is an inspiration to seek
closeness to Allah through worship(ibadat), it is through knowledge and edu-
cational excellence (ihsan) that Dr Abrahams sees a salvation for Muslims out
of their present predicament.

In the next three articles we turn to the pages of Muslim history for exam-
ples of individuals who are celebrated for their understanding and implemen-
tation of Ihsan. Bashir Sacranie draws our attention to how relevant a proper
understanding of the life and struggle of Khwaja Gharib Nawaz (RA) is for us
today. He ends off by challenging us to give a more concrete expression to our
oft-stated love and veneration of this great Wali-Allah. Rafiq Khan finds a
strong echo of the work of Khwaja Sahib in the efforts of Hazrat Maulana Abdul
Latif Shah (RA), the founder of the Habibia Musjid , Madrassah and Khanqah
at the Cape.

Muhammed Yaseen Khan, the youngest of our contributors, looks at the
relevance of the message of Maulana Jalaluddin Rumi (RA) and his impact
evens today, on promoting a path for humanity back to Allah. His message
resonates with hope of the inspired words of Maulana guiding Muslims and
Non Muslims towards creating a more compassionate , humane and peaceful
society.

Following the path of Ihsan is however not an elitist, isolationist exercise.
We live in a society that is marked by extreme social inequality. We cannot claim
perfection in ibadat whilst foregoing our social responsibility. The article by
Fatima Nordien focuses on the role Muslims with their unique theological
understanding about Compassion as an important Divine attribute, can play in
bringing hope and comfort to the millions suffering from HIV/AIDS.

The way we deal with the other is always a litmus test of how far we are
advanced spiritually, morally and ethically. Do we have what it takes to extend
that definition of a common humanity to those with whom we differ? Fatima
Khan explores in a thought-provoking article what our responsibility ought to
be towards those who are refugees in our beloved country. The recent xeno-
phobic violence which has destroyed many lives and caused great social
upheaval makes her contribution a worthy reflection of finding a spirit of ihsan
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in all our striving to create a more humane society. Awatif Daniels explores a
similar theme in her article about the xenophobic violence but also critically
analyses how our capitalist economy with the acquisitiveness it is known for,
blunts our social conscience. The media, also under capitalist control often does
not rise to its full responsibility of delving deeper into the root causes of our
vast social inequalities.

We are extremely grateful to all our contributors for sharing with our read-
ership some of the thoughts and reflections which they hold so close to their
heart. It is Allah’s prerogative to bless any of us with wisdom; to whosoever
Wisdom comes has received the best of gifts from Allah. (2; 269) May Allah
Bless all our contributors and may they be the torch bearers for a better ihsani
understanding of our Din.

Dear reader, whatever benefits you gain from these pages is due to the
Mercy and Generosity of Allah; whatever the faults therein is a reflection of our
human weakness. We invite your contributions and criticisms. Remember us in
your prayers.

Dr. MR Khan
Cape Town
June 2008
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The Perfection of Religion
By Shaykh Mahdi Hendricks

Allah says in the Qur’an,

Islam is perfect because it is the eternal and universal religion restored to the
Divine Truth. So every believer who professes Islam, professes the Truth. But to
truly profess the Truth means to know this Truth and to be able to formulate it.
This Truth has an inner and an outer form and it is the duty of every believer to
learn about both of them. The outer form of the religion being Islam, or one
could say the Shariah (exoteric Law) and the inside is al-Ihsan, or one could say
the Haqiqah, (esoteric realities) which conforms to the Hadith: Inna Li Kulli Shay
in Thahiran wa Batinan; “Everything has an inner and outer meaning.”

Hadith Gibraeel

According to the famous Gibraeel Hadith, recorded in Sahih al Bukhari, ‘The
religion of Islam has three levels, Islam, Iman, Ihsan which makes up the sum
total of the Din. Islam is  an expression of  the outer  and exterior  acts  of  wor-
shipping which is compared to the Shariah, Iman, which is higher than Islam
has to do with the Divine Love. In fact Iman could also be defined as Islam
(Shariah) plus love. And this is taken from the Hadith of the Prophet (SAW)
‘There is no Iman for the one who has no love”. However, Iman cannot be
acquired without having first attained to Islam. Ihsan is the highest level of the
religion; it is the fruit of Islam and Iman. It is the perfection and completion of
the religion. It is the state of witnessing the Divine Presence known as Al-
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Mushahada and in the words of the Prophet (SAW) when asked about al Ihsan
he said, “An ta’buda Allah Ka annaka tarahu”, “to  worship  Allah  as  if  you  see
Him”.

Allah will love us

In order to accomplish the true Sunnah of the Prophet it would be necessary to
follow him in all three levels of Islam, Iman and Ihsan and this can be attested
to in the verse, ‘Say if you love Allah, then follow me and Allah will love you,’
(3: 31) but follow me in what? Follow me in Islam, Iman and Ihsan and the
result is ‘YuhbibkumuAllah’ and Allah will love you. What happens at this stage
when Allah loves the servant? Everything changes.

Allah says in the Hadith Qudsi: And when I love My servant I become his
hearing with which he hears, his eyes with which he sees, his hands with which
he touches and his feet with which he walks’ and this is the highest maqam
(station) of worship. To illustrate the three levels in its completion one could
compare Islam to the body, Iman to the heart and Ihsan to the soul. Allah says
in the Qur’an ‘O you who believe enter into Islam completely”, (2:202) meaning
one must not stop at the level of Islam, one must progress to the level of Iman
and Ihsan and this in turn is also an expression of the complete (’ittiba) follow-
ing of the prophet (SAW). This is the true sunnah which is to follow him in his
words (Qawlan), his acts (Fi’lan) and his states (Halan)

Ihsan… a deeper understanding.

The Prophet (SAW) says “Shariah is my speech, Tariqah is my acts and Haqiqah
is my State”. In reality everything is contained in the Shariah. The shaykh
Ahmad Mustapha al-Alaoui (RA) gives a very profound analogy of this when he
says: ‘Haqiqah, in reality, is the Essence of Shariah except that the Haqiqah is
hidden in the Shariah, like the butter that is hidden in the milk, only with the
churning of the milk will the butter appear.

In the same way that Haqiqah would only appear with the force of love,
(Mahabba). When Nabi ‘Esa (AS) spoke of the great secret of love he said:
‘Allahu Mahabba’ Allah is Love. The Prophet (SAW) simplified this very deep
expression in a way that was easier to understand when he said,
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“Man Ahabba Liqa Allah ‘The one who loves to meet Allah,
Ahabba Allahu Liqa ahu Allah loves to meet him’.

(The prophet did not say, “Man arada” … the one who wishes or desires to meet
Him.

Shariah on the one hand has to do with the deeds and rewards of the
Hasanat. At this level the slave is still attached to the deeds. At the level of Iman
on the other hand the heart becomes more attached to Allah (the Beloved)
because of love. Even if he does the deed on the outside, he is not attached to it,
because of his pre-occupation with the One for whom the deed is done and that
is Allah Most High. At this level he wishes for a spiritual reward only, because
his aim is Allah and only Allah. At this level the slave has a greater Adab with
Allah because he sees everything as coming from Allah, even his deeds. He sees
the real doer of his deed as being Allah and not himself. Allah says:

At this stage this verse now becomes for him a reality and it is with this state of
Iman that the slave is able to reach al Ihsan.

When the slave reaches the reality of al-Ihsan, he cannot pay attention to
anything but Allah. He does not pay attention to his good deeds; he is annihi-
lated in the love of the Beloved. He is in a state offana (annihilation): he sees
only Allah. This is when Allah covers him with His Divine Qualities, like in the
Hadith Qudsi: ‘when I love My servant I become his eyes with which he sees…
There is not much that the intellect can take from this Hadith; it is only with
love that one can truly taste the reality of this Hadith and this is what the Sufis
refer to as Ma’rifatuAllah (the Knowledge of Allah).

Shaykh Mahdi is a graduate in Islamic Studies from Medina University. He also holds a Masters
degree in Arabic from the University of Western Cape. At present he is a lecturer in Tafsir and
Ahlaq at the International Peace University of South Africa, Cape Town. Shaykh Mahdi is associ-
ated with the tariqa Alawiyya based in North Africa and which derives its spiritual guidance
from Shaykh Ahmad Mustapha Al Alawi Al Mustaghanim.
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The Quranic Concept ofIhsan
By Dr. MR Khan

One of the most awe inspiring scenes in nature is to witness how a barren
dessert after a few drops of rain suddenly blooms into a bewildering tapestry
of colours. Each seemingly dormant seed has a locked in potential which patiently
awaits just the minimum amount of nourishment to reach its fullest destiny.

Reflecting on nature which is also a creation of Allah Almighty gives us a
greater insight into our own creation. We are not merely physical beings. We
have been blessed with intelligence, a conscience, an ability to reflect, and above
all a spirit or a ruh.

Primordial covenant

In terms of genesis our spiritual being predates our physical creation. In its
primordial state our spirit was imbued with a potential to realise its Creator. It
affirmed this in response to the question

posed to it at the beginning of time. Each soul has the latent capacity to once
again reach towards the Creator and to accept it alone as the Ultimate Reality. It
has the capacity to return to Allah in a purified state as it was in the beginning
of all Creation.
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In the Hadith of Gibraeel The Prophet Muhammed (SAW) defines ihsan as
“worshipping Allah as if you see him”. For the believer who perfects his or her
daily Salah, there is an endless opportunity to re-enact this primordial submis-
sion and surrender of the human soul before Allah Almighty. If it is within insan
(mankind’s) nature to be forgetful, performance of the daily prayer is a constant
source of reminder, support and comfort for the toiling human soul to main-
tain his or her ethical and moral balance.

Allah in His Infinite Wisdom sends His Messengers and His Revelation to
make man realise his latent potential for spiritual and moral growth. If
mankind fulfils this primordial covenant, it acts true to its nature and it will be
successful. If it chooses otherwise it is not acting in synchrony with its latent
potential and suffering, failure and hardship will thus be its lot.

Qur’an as spiritual nutrition

The language of the Qur’an as Allah’s Final Revelation addresses humankind in
a manner which helps it to reach deep within itself, to answer man’s eternal
quest for happiness and what the purpose and significance of this life here is all
about. It wants mankind’s life here to be eminently successful. It wants to beau-
tify human character. It wants to instil good ethical values in human beings. It
wants human beings to realise the potential they have within themselves to
imbue their character with compassion, mercy, tenderness... all attributes of
Allah Almighty Himself.

The earthly advent of Islam makes its entry with the revelation of the
Qur’an. This makes it the fountainhead of our entire spiritual existence. It
serves as mankind’s most direct source of Divine Guidance. Islam, Iman and
Ihsan are tributaries which lead off from this fountain fertilising hearts and
minds to attain an ability for self reflection. Its words and ideas serve as nour-
ishment for a soul seeking a way to connect to its Creator.

Mankind is the only creation of Allah Almighty which has been blessed with
the ability to think and reflect on the Divine Creative Power. This Godly part
struggles relentlessly for dominance and an escape from the demands of the
physical material self which is inclined towards evil and forgetfulness. Some
end their lives completely oblivious of their Creator,
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others may submit (reach the state of aslama or Islam), or even attain to faith
(Iman). It is only a select few who advance beyond submission and faith to Ihsan
or as Sachiko Murata (The Vision Of Islam) puts it, “to bring one’s motivations
and psychological qualities into harmony with one’s activity and understanding.”
In this titanic struggle for success the ruh searches for guidance like a parched
plant longs for those nourishing drops of rain after a severe drought. Ihsan is
one of those life giving, rejuvenating forces the Qur’an speaks of so often. It is
mentioned in various contexts. The golden thread which runs through all of
them is that it refers to behaviour on the part of humans which has Divine
sanction or attains Divine pleasure. Ihsan is thus a recipe for attaining closeness
to the Creator (taqarrub Hal lah). As rain fertilizes a seed, in like manner the
Qur’an and in particular its emphasis on ihsan nourishes the ruh allowing it to
blossom and to reach its fullest potential. Ihsan is a clarion call from the
Qur’an for human beings to move far away from mediocrity. If tasawwuf or
the esoteric aspect of Islam is pre eminently associated with transforming the
human character it is a sine qua non that it must base its principles and
practices on the words of the Qur’an.

Ihsan

It is therefore no wonder that the Qur’an refers to ihsan in more than two hun-
dred verses. Often interpreted as beauty or goodness or excellence, ihsan implies
striving for such qualities both within human beings and in the environment
around them; thus individuals with ihsan, are recognised by their ethical behav-
iour as well as by their sense of aesthetic appreciation.

Allahu Jamal Wa Yuhibbul Jamil states a Hadith (Allah Is Beautiful and He
Loves Beauty). Jamal is a unique attribute of Allah. Humans can never reach to
that category but ihsan is eminently attainable by all human beings.

Ihsan or doing something good, with excellence, with a certain care for its
execution, aware of one’s attitude in its performance suggests a degree of refine-
ment, of a higher standard of performance or setting a new benchmark. This
can apply to worship, or to any mundane activity. It applies not only towards the
vertical relationship with Allah Almighty (ibadat) but also in one’s horizontal
relationship with human beings (muamalat.)
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Thus to be a muhsin is to be an embodiment of perfection, of sincerity in
worship, of good ethical conduct. Hsn is the trilateral root from which the
various shades of meaning of ihsan are derived from; hence hasuna, hasan,
hasanah, ahsana, yuhsinu, ahsin and muhsin share the same shades of meaning.

Each human being on this earth is a traveller, from birth till she or he meets
Allah. Our life’s journey is marked by many a significant event. For some it can
be a profound loss; yet for others it can be a moment of overwhelming Divine
Generosity. Some can experience the finest of human kindness whilst others
experience hatred, jealousy, and deliberate misunderstanding. Some can remain
in their spiritual doldrums whilst for others there are moments of profound
insight. Ihsan caters for all categories of human contingency. It shows the way
out of any situation toward success ( falah).

Fatabarakallahu ahsanul khaliqin (23:14) is an example of Allah Almighty
using a derivative of the term ihsan to describe the creation of human beings.
Man is fashioned out of clay and his entire embryogenesis is described in
remarkable detail. One is filled with a deep sense of awe and reverence when we
reflect that despite our small and insignificant origin, with what latent capacity
we have been blessed with. Allah invites us to ponder on the ihsan with which
He Lovingly created us all. Blessed are those who when they ponder on the cre-
ation of Allah and their hearts are filled with a yaksha (loving, reverential fear
of Allah) in their Hearts. (35:28).

Wa hasuna ulaika rafiqa (4:69) is an affirmation of the rich rewards which
await  those  who  pay  heed  to  Allah  and  his  Messenger  (SAW).  They  will  be
rewarded with the companionship of the Prophets (nabiyyin), those who never
deviate from the truth (siddiqin), those who bear witness to the truth with their
lives (shuhada) and those who live righteous (salihin) lives. These are best role
models for humanity. Their lives are a manifestation of ihsan in practice.

Wa bil walidayni ihsana (17:23) is an explicit command from Allah
Almighty for the kind and compassionate treatment of parents. They are the
first significant others we encounter on our journey in life. They nurture us and
care for us with love and compassion. Caring for them is a deeper expression of
the ihsan we carry in our hearts as we struggle to express our gratitude for their
endless sacrifices when we were young and weak.

Id fa’billati hiya ahsan (41:34) is a call by the Qur’an to repel evil with good.
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It uses the term ahsan which is the superlative form of ihsan. It guides in our
relationship with those who not only differ with us but use whatever material
advantage they may have to sow seeds of enmity and tyranny. This capacity to
turn enemies into friends is a capacity one has to earn and acquire. Ebrahim
Moosa in his seminal work Ghazali and the Poetics of Imagination puts it well
when he talks about a “future marked by friendship and just coexistence - as a
real possibility among a plurality of discursive communities.”

Wallahu yuhibbul muhsinin (3:134) The Qur’an uses the term muhsinun
(doers of good) in several places to indicate characteristics of human behaviour
which find Divine Pleasure. This is thus an open invitation for the reader to
transform his or her life in accordance with what promotes peace, stability, hon-
esty, truthfulness and integrity in society. In short acquisition of ihsan leads to
good ethical practices.

The above verses are but a small measure of the vast ocean of meaning and
significance contained within the various expressions of ihsan in the Qur’an.

Qalb ... the seat of ihsan

Any thinking, reflecting being is forever confronting questions such as “why am I
here?”, “what’s the purpose of my creation?”, “how do I find an element of peace
and contentment within myself?” The Qur’anic concept of ihsan in relationship to
man’s origins and his subsequent journey throughout life emphasizes the need for
a moral and ethical anchor in one’s life. Tasawwuf or the mystical, inner dimension
of Islam helps to actualise ihsan in both worship and human interaction.

Worship in Islam is not simply the moving of the tongue and the limbs.
They are only witnesses to what is contained within the heart. Similarly ihsan
which finds its abode within the Qalb or heart is at the seat of all our deepest
emotions, feelings and aspirations. A heart filled with ihsan is at once Allah
conscious, sensitive, responsive, caring, compassionate; a true example of beauty
from within (an ethical being) and simultaneously conscious of beauty which
surrounds itself (having a strong appreciation of the aesthetic.)

Dr. Muhammed Rafiq Khan is a Paediatrician in private practice in Cape Town. He also holds an
Honours degree in Social science and Humanities from the University of Cape Town.
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Some commonly encountered questions
pertaining to Tasawwuf

Answered by Shaykh Hazim Abu Ghazalah al-Qadiri al-Shadhili

We are very privileged indeed to have a scholar, an Arif and a renowned Sufi
shaykh of the caliber of Shaykh Hazim Abu Ghazala to answer some
commonly asked questions about Tasawwuf. As his As sayyid title implies,
Shaykh Hazim is descendent of the Holy Prophet Muhammed (SAW). He is the
spiritual head of the Qadiri Shadhili Hashimi tariqa. He was born in Palestine in
1933 and is currently residing in Jordan. He studied journalism but received
instructions to apply himself full-time to Islamic studies. He holds a doctorate
from the University of Damascus. He took Bay’ah from from Shaykh
Mohammed Hashimi al Tilmisani (RA). He was given the Khilafat by Shaykh
Tilmisani. After his shaykh’s demise he received further guidance as well as a
Khilafat from Shaykh Abdul Qadir Issa (RA) of Aleppo. Shaykh Hazim is a pro-
lific  writer.  He  has  authored  some  15  major  works  in  fields  such  as  Fiqh,
Tasawwuf, Tafsir and other Islamic topics; He has recently completed a book on
the Asma Ul Husna. Shaykh Hazim is a regular visitor to South Africa where he
has a number of murids (followers). (Biographical details supplied by Dr. Goolam
Dastaghir Hayat).

Question; What is the most fundamental principle of the spiritual journey?

Answer; The most fundamental principle of the journey towards Allah is to
have perfect confidence and trust in one’s Shaykh. This is since he is the
means by which one attains to the treasure and highest goal - this being
knowledge of Allah, the Exalted. The Shaykh knows the road to this
knowledge. After completing his own journey he has returned in order to
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benefit people through what he knows. And to have confidence in him is
to have confidence in the Messenger of Allah, the Salutations and Peace
of Allah be upon him. [This is since he is an inheritor of the Prophet’s
legacy (SAW)].

Question; How does one enhance mutual love among spiritual seekers?

Answer; The Prophet (SAW), said: “Visit one another and you will love one
another”. This can even mean just having a cup of tea together. And those
of you who have the most iman are those who have the most love for their
fellow brothers and sisters. A hadith qudsi states: “Where are those who love
one another for My sake? Who visit each other for My sake? Who spend on
each other for My sake? Today I cover them with My Shade - a Day on
which there is no shade except My shade.”

Question; In remembering Allah is one also remembering the Messenger of
Allah (SAW), and vice versa?

Answer; Hazrat Abdullah ibn Mubarak (a great scholar of hadith) saw the
Prophet (SAW) in a dream and said to him: “Oh Messenger of Allah, for-
give me! The remembrance of Allah has kept me from remembering you.”
The Prophet (SAW) replied to him: “Do you not know, oh Mubarak, that
whosoever remembers Allah remembers me and whosoever remembers me
remembers Allah.”

Question; Does the one who knows Allah (arif) ever stop in fighting his self?

Answer; The one who knows Allah battles against his self out of choice and
on a continuous basis. He does not stop this battle. The people of Allah say:
“The one who stops returns [to a lower spiritual degree].” This is why we
advise the sincere seeker (murid) that he lets his self die through his own
choice, before the matter is beyond his control [that is, before he dies.] And
we advise him to continually battle his self.
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Question; Does the murid sin by forgetting to recite the Qur’an and making
dhikr?

Answer; Forgetting dhikr and the recitation of the Qur’an is among the sins
caused by Shaytan. It similarly results from forgetfulness of Allah. And that
is why the the most important advice I give to all my sincere companions is
telling them: “Beware of forgetfulness!” This is because misery afflicts none
except the forgetful. Oh Allah! Do not make us of the forgetful.

Question; Can you give some brief advice to the murids?

Answer; Oh gathering of the fuqara (those  aware  of  their  need  of  Allah).  If
you fear Allah you will be a mercy to and among the believers. But if you
forget Allah you will be an affliction and punishment for them. The sincere
murid fears Allah outwardly and inwardly. When the murid makes Allah his
defense against all things then he will be a mercy among the believers, call-
ing them to the knowledge of Allah through his spiritual state, his talk and
his truthfulness. And Allah says: “And We have not sent you except as a
mercy unto all the worlds.”

[Extracted and translated from “Al-Ajwiba al-Ghazaliyyah ala asilah as
Sufiyyah”] [Ghazalan answers to Sufi questions].

Translated by Dr. Uwais Rafiudddin. Dr. Rafiuddin is a lecturer in Arabic at the University of
Western Cape and the International Peace University South Africa in Cape Town.
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On the month ofRajab
By Imam Hasan Walele

Allah says:

Verily, the number of months with Allâh is twelve months (in a year), so was
it ordained by Allâh on the Day when He created the heavens and the earth;
of them four are Sacred, (i.e. the 1st, the 7th, the 11th and the 12th months of

the Islâmic calendar). That is the right religion, so wrong not yourselves
therein, and fight against the Mushrikûn collectively, as they fight against
you collectively. But know that Allâh is with those who are pious. (9:36)

The Prophet (SAW) said,

Three are in succession; Dhul-Qa`dah, Dhul-Hijjah and Muharram, and
(the fourth is) Rajab of (the tribe of) Mudar which comes between Jumada

(Ath-Thani) and Sha`ban).
It has been mentioned by Abu Nu’aym in his Hilya from Anas Ibn Malik

said, that the Prophet of Allah (SAW) who used to make the following du`a,
when the month of Rajab came in:






















































































